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suspicions.
A

lthough
I

helped
them

by
subcontracting

m
y

w
ork,

if
there

is
any

rum
or,

som
e

of
the

[nonm
igrantl

village
w

om
en

you
talked

to
w

ould
be

the
first

ones
to

say
‘once

a
bad

girl,
alw

ays
a

bad
girl,’

N
alini

said.
A

s
d
e

scribed
in

the
previous

chapter,
m

ost
form

er
w

orkers
articulated

their
in

volvem
entw

ith
econom

ic,social,and
political

activities
under

the
sacrificial

m
other/w

ife
rubric,

effectively
m

inim
izing

the
possibility

of detractors
d
en

igrating
them

as
w

om
en

w
ho

w
ere

corrupted
by

their
FT

Z
interlude.

H
o

w
ever,that

very
possibility

alw
ays

loom
ed

in
the

psyche
ofthe

form
er

w
orkers

and
the

villagers.

T
he

Ideal
D

aughter-in-L
aw

in
N

arrative
and

P
ractice

A
s

noted
earlier,

m
any

village
m

en
and

som
e

w
om

en
w

ere
connected

to
C

olom
bo

or
regional

cities
through

w
ork,

and
these

links
to

cities
have

in
creased

continually
since

independence.
The

translocal
connections

that
form

er
FT

Z
w

orkers
m

anipulate,how
ever,

representa
particular

m
anifesta

tion
of

late
capitalist

econom
ic

relations,
via

the
cascading

system
of

su
b

contracting,
and

are
hence

open
to

m
ore

contentious
interpretations

than
previous

links.
T

hese
connections

generate
conflicting

responses
am

ong
w

orkers’
com

m
unities.

T
he

com
bination

of
FT

Z
savings,

know
-how

,
and

netw
orking

opportunities
w

ith
perform

ances
of

“good
w

om
an

behavior”
seem

s
to

be
w

orking
its

m
agic

in
villages

w
here

people
are

increasingly
fas

cinated
w

ith
urban

lifestyles,
new

consum
ption

practices,
and

global
cu

l
tural

flow
s.

A
nd

yet
m

any
older

w
om

en
w

ith
grow

n
Sons,

w
hen

asked
w

hat
is

m
ost

im
portant

to
them

in
a

daughter-in-law
,

first
said

that
she

had
to

be
a

virtuous
young

w
om

an
w

ho
w

as
brought

up
w

ith
sham

e-fear
and

lived
a

sheltered
life

in
her

parents’
house,

C
H

A
P

T
E

R
5

Sex
in

the
V

illage

S
u
b
v
ersiv

e
S

ex
u

alities
A

b
an

d
o

n
ed

?

N
eoliberal

discourses
em

phasizing
autonom

y,
self-reliance,

capacity
b

u
ild

ing,
and

individual
choice

circulate
globally

through
m

edia.
T

his
chapter

focuses
on

how
aspects

ofthe
neoliberal

ethos—
individual

choice,personal
satisfaction,

and
com

panionate
m

arriage—
that

circulated
through

N
G

O
w

orkshops,
readings,and

visual
m

edia
w

hen
the

w
om

en
w

ere
atthe

FT
Z

are
rearticulated

in
village

contexts.
S

tudies
show

that
ideas

about
love,

rom
ance,

intim
acy,

and
m

arried
life

change
w

hen
econom

ic
system

s
change,

suggesting
that

econom
ic

system
s

facilitate
the

developm
ent

of
particular

em
otional

lifestyles
that

are
germ

ane
to

each
system

.
S

cholars
in

m
any

disciplines
have

long
noted

the
connections

betw
een

capitalism
and

an
increased

focus
on

em
otional

life
and

conjugality
(Illous

1997;
Y

an
2003;

H
oodfar

1997;
R

ebhun
2002;

K
elsky

2006).
F

ascinating
studies

explicate
how

U
.S.

capitalism
controls

w
orkers

by
shaping

new
hierarchies

of
em

otional
w

ell-being
via

industries
of

self-help
and

therapy
(Illouz

2007,
2008).

In
creased

com
m

odification
of

rom
ance

in
capitalist

societies
results

in
the

proliferation
of

specific
vocabularies

and
im

ages
of

love
and

authorizes
“w

hat
is

truly
rom

antic.”
E

va
Illouz’s

w
ork

on
capitalism

and
rom

ance
dem

onstrates
how

dating
and

m
arriage

rituals
are

shaped
by

and,
in

turn,
shape

leisure
activities

and
consum

ption
and

how
people

ex
p
eri

ence
their

love
lives

by
com

paring
them

w
ith

rom
antic

utopias
depicted

in
the

m
edia.
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T
he

past
decade

has
produced

several
studies

about
how

ideals
of

co
rn

panionate
m

arriage
have

spread
across

the
w

orld
and

how
people

negotiate
their

everyday
lives

in
relation

to
such

ideals
(H

irsch
and

W
ardlow

2006;
S

m
ith

2006).
M

any
such

studies
focus

on
how

ideals
of

rom
ance

and
m

ar
riage

are
presented

as
part

of
the

m
odern

self.
T

his
m

ore
individualized

selfnotonly
loves

a
certain

w
ay

butacquires
and

exchanges
certain

com
m

od
ities

that
reflect

a
specific

style
and

taste
and

also
has

a
netw

ork
of

relation
ships

notbased
on

kinship. T
here

are
also

studies
on

how
societies

creatively
appropriate

and
rew

ork
stereotypes

to
bestsuitthe

needs
at

the
tim

e
(Sm

ith
2006;

L
arkin

1997).
Sri

L
anka’s

form
er

FT
Z

w
orkers

sim
ilarly

are
trying

to
balance

neoliberal
econom

ic
m

ores
w

ith
ideal-w

om
an

expectations
even

as
they

grapple
w

ith
the

new
ideals

of
rom

ance
and

com
panionate

m
ar

riage
their

rural
com

m
unities

w
ill

tolerate.
T

his
struggle

betw
een

com
pet

ing
prescriptions

of
behavior

is
slow

ly
changing

perspectives
on

em
otions

and
practices

in
the

realm
s

of
love,

rom
ance,

and
m

arriage
in

the
island’s

villages.
A

fter
discussing

tw
o

form
s

of
reading

m
aterial

and
m

ovies
that

produce
and

circulate
global

m
odels

of love
and

m
arriage,

including
those

from
non-

W
estern

countries
such

as
neighboring

India,
I

m
ove

on
to

discuss
form

er
FT

Z
w

orkers’
m

arried
lives

in
villages

and
how

they
m

anifest
the

intense
com

petition
betw

een
new

ly
acquired

and
already

established
notions

oflove
and

m
arried

life
and

the
frustrations, anxieties,

and
exciting

subversive
m

o
m

ents
that

stem
from

this
com

petition.
O

ne
evening

in
sum

m
er

2005,
V

initha
and

I
w

ere
sitting

on
the

floor
and

sorting
through

som
e

old
FT

Z
photos

and
letters

from
her

F
T

Z
friends,

w
hen

I
asked

if
she

m
issed

reading
m

aterials
such

as
P

riyadari.
A

t
first

she
said

she
m

issed
reading

and
discussing

the
m

aterial
in

the
m

agazine
as

part
of

a
group

but
did

not
care

m
uch

for
reading

the
m

agazine
by

herself.
T

his
w

as
hardly

surprising
as

P
riyadari,

the
m

ost
popular

m
agazine

am
ong

FT
Z

w
orkers

at
the

tim
e,

w
as

w
idely

considered
to

be
pornographic

(as
abya).

T
he

m
agazine

carried
sexually

explicit
stories

and
specifically

ta
r

geted
FT

Z
w

orkers
and

w
orking-class

m
ales,

including
low

er-ranked
m

ilitary
personnel.

R
eaders

w
ere

encouraged
to

send
in

their
ow

n
sexual

stories,
and

m
any

FT
Z

w
orkers

did.
T

hey
considered

this
m

agazine
to

be
useful

for
acquiring

sexual
know

ledge
and

expressing
their

ow
n

turbulent
sexual

lives,
w

hich
w

ere
com

plicated
by

the
clash

betw
een

traditional
n

o
tions

of
purity,

virginity,
and

honor
and

new
realities

encountered
in

and
around

the
FT

Z
.

Tw
o

days
later,

V
initha

revealed
that

she
m

issed
reading

P
riyadari

and
learning

about
“real

Sri
L

ankan
life.”

She
had

not
been

able
to

obtain
co

p
ies

since
leaving

the
FT

Z
,

and
although

she
apparently

had
a

loving
and

respectful
relationship

w
ith

her
husband,

she
did

not
ask

him
to

purchase
copies

for
her.“H

e
know

s
that

w
e

read
those

sorts
of things

in
the

b
o

ard
in

g
houses.

B
ut

that
w

as
then.

N
ow

I
have

to
m

aintain
respectability,”

she
said.

A
lthough

V
initha

w
as

one
of

the
FT

Z
w

orkers
lucky

enough
to

rem
ain

w
ith

her
fam

ily
and

build
a

sm
all

house
near

her
parents’

hom
e,

she
still

felt
as

if
her

in-law
s,

living
nearly

one
hundred

m
iles

aw
ay

in
another

province, w
ere

w
atching

her.She
did

not w
antto

be
know

n
as

the
w

om
an

w
ho

read
such

m
agazines,

especially
w

hen
there

w
ere

m
any

other
m

agazines
that

taught
m

any
good

things.
E

ven
w

hen
they

w
ere

living
in

the
FT

Z
,

conflicts
about

respectable
choices

w
ere

generated
by

various
form

s
of

fan
tasies

that
w

ere
produced

for
FT

Z
w

orkers.
In

2002,
D

ivine
Flow

er
Publishers

launched
several

publications
that

c
a

tered
to

FT
Z

w
orkers,

and
their

stories
prom

oted
opposing

view
s

to
those

of
P

riyadari.
The

w
om

en
depicted

in
the

new
publications

resisted
m

ale
a
d

vances
and

sexual
urges.

saving
them

selves
for

“good,
m

oral”
m

en
w

ith
w

hom
they

go
to

tem
ples

and
engage

in
charity.

T
his

new
m

odel
for

“good
rom

ance”
w

as
presented

as
part

of
m

odernity
and

encouraged
w

om
en

to
adopt

certain
consum

ption
practices

and
leisure

activities.
Interview

s
in

d
i

cated
that

a
personal

rivalry
betw

een
the

ow
ners

of
Pleasure

Publishers,
w

hich
published

P
riyadari,

and
an

editor
had

caused
the

latter
to

found
D

i
vine

Flow
er

Publishers,
w

hich
then

prom
oted

an
alternative

view
point

for
‘ideal

rom
ance.”

E
vidently

various
capitalist interests

seek
to

shape
w

om
en’s

desires
and

resistance
to

dom
inant

cultural
notions

of
sex

and
rom

ance,
and

w
om

en
w

orkers
negotiate

these
conflicting

ideals
in

various
w

ays. B
oth

m
agazines

offered
scripts

of sex,
rom

ance,
and

m
arriage,

and
w

orkers
read

ily
consum

ed
both

sets
of

im
ages—

one
portraying

a
bad

m
odern

girl
and

the
other

a
good

m
odern

girL
A

lthough
these

im
ages

inform
their

p
ercep

tions
of them

selves,
the

w
orkers

understood
that

they
w

ere
being

sold
fan

ta
sies

and
hence

both
sets

of
im

ages
w

ere
reinterpreted

and
rew

orked
and

differently
affected

w
orkers’

decision
m

aking
w

ithin
the

FT
Z

and,
later,

w
ithin

their
villages.

T
he

tw
o

m
agazines

offered
consum

able
packages

of
behavior

that
w

ere
produced

differently.
W

hat
could

be
called

“bad
m

odern
girl”

p
u

b
lications

elicit
contributions

from
readers,

w
hile

“good
m

odern
girl”

publications
use

the
editors’

ow
n

serialized
novels

to
try

to
conscript
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w
orking-class

w
om

en
into

proper
w

om
anhood

by
adjusting

content
to

suit
particular

econom
ic

realities.
W

om
en

felt
the

difference
in

content
represented

reality
versus

fantasy.
A

ny
hopes

D
ivine

Flow
er

P
ublishers

had
to

bring
the

pornography-reading
w

ayw
ard

daughters
of

the
FT

Z
back

to
the

fold
did

not
go

as
planned,

because
w

orkers
continue

to
read

both
m

agazines.
Sim

ilarly,the
w

orkers
used

the
tw

o
types

ofm
agazines

in
villages

to
m

anage
reputations

and
to

encourage
younger

w
om

en
to

try
the

FT
Z

.

E
ducation

on
G

ood
R

om
ance

and
G

ood
M

arriage

Itw
as

in
2004

that!
first

heard
FT

Z
w

orkers
had

a
new

setof favorite
m

aga
zines.

T
he

w
om

en
I

got
to

know
said

they
loved

the
serialized

rom
ances

in
S

andarajini
and

B
havana,

both
published

by
D

ivine
Flow

er,
and

related
their

stories
w

ith
enthusiasm

.
In

contrast
to

the
stories

in
Priyadari,

these
serialized

novels
presented

w
hat

I
call

“good
rom

ance.”
For

instance,
in

a
200t

P
riyadari

issue
an

FT
Z

w
orker

noted
how

she
took

revenge
on

her
unfaithful

boyfriend:
“A

fter
that,

I
decided

to
sleep

w
ith

the
first

m
an

w
ho

invited
m

e
to

do
so.

W
hen

A
jith

asked
m

e
to

go
to

a
room

w
ith

him
,

Ih
ap

pily
agreed.”

A
serialized

novel
in

a
2006

issue
of

B
havana

described
a

couple’s
physical

intim
acy:

“H
e

kissed
her

forehead,
and

they
hung

on
to

each
other

for
a

m
inute

or
so.

A
nd

then
he

distanced
her

lovingly
and

said,
‘Little

sister,
you

should
go

now
M

other
m

ust
be

w
aiting

for
you.

It
is

not
good

to
go

hom
e

too
late.’

H
er

heart
sw

elled
w

ith
m

uch
pride

and
love

for
him

that
tears

filled
her

eyes.
H

e
too

looked
at

her
w

ith
tear-filled

eyes
as

she
m

oved
tow

ard
the

bus
stand.”

A
story

in
a

2006
P

riyadari
issue

recounted
how

a
factory

ow
ner’s

son
had

sex
w

ith
the

story’s
author

and
tw

o
other

garm
ent

w
orkers

on
the

sam
e

day.
In

contrast,
a

2006
S

andarajini
story

d
e

picted
a

couple
going

to
the

tem
ple

and
giving

a
w

eak
old

beggar
a

bath
and

w
ashing

his
clothes.

S
andarajini

projects
ideal

rom
ance

as
a

com
prom

ise
betw

een
arranged

m
arriage

and
rom

antic
love.

W
hile

falling
in

love
is

celebrated
as

the
m

ost
pure

and
authentic

em
otional

experience,
the

ensuing
relationships

are
shaped

through
self-contro],

extrem
e

sacrifices,
and

long
com

m
itm

ent
to

the
partner

over
fam

ily
and

com
m

unity
objections.

A
ttaining

parental
blessings

through
hardship

is
celebrated

as
the

ultim
ate

joy
of

rom
antic

love.
M

any
S

andarajini
stories

depict
m

arried
protagonists

leading
blissful

dom
estic

lives.T
he

stories
educate

FT
Z

s’orkers
on

ideal
relationships

lead
ing

to
ideal

m
arriages

in
w

hich
couples

exchange
loving

endearm
ents,

share
household

duties,
and

practice
good

citizenship.
T

his
education

also
e
n

courages
w

orkers
to

desire
new

patterns
ofconsum

ption
and

leisure
activ

i
ties

that
go

along
w

ith
com

panionate
m

arriage
ideals.

In
several

serialized
novels,

the
fem

ale
protagonists

express
their

desire
to

get
pregnant

and,
w

earing
a

“preggie”
gow

n,
w

alk
hand-in-hand

w
ith

their
husbands.

W
alk

ing
every

evening
for

exercise
and

as
part

of
a

bonding
experience

is
not

part
of

Sri
L

ankan
m

arried
life,

especially
for

w
orking-class

couples,
w

hose
w

ork
and

living
arrangem

ents
do

not
facilitate

such
interaction

during
the

day.
T

hese
stories

nevertheless
encourage

w
orkers

to
desire

such
activity

as
part

ofgood,
com

panionate
m

arriage.
A

lthough
w

om
en

foregrounded
their

love
for

D
ivine

Flow
er

m
agazines,

I
noticed

that
P

riyadari
m

agazines
w

ere
also

lying
about

in
inconspicuous

places.
E

ventually,
w

orkers
started

opening
up

and
said

they
liked

to
read

both
types

of
m

agazines.
C

learly,
they

now
did

not
read

P
riyadari

as
openly

as
they

had
earlier.

S
andarajani

and
B

havana,
w

hich
w

ere
supposedly

p
ro

m
oting

a
cleaner

im
age,had

sparked
conflicts

and
struggles

over
individual

perform
ances

of
respectability.

N
otw

ithstanding
their

actual
preference,

w
hen

asked
by

outsiders,
the

w
om

en
w

ere
com

pelled
to

note
the

‘good
ro

m
ance”

m
agazines

as
their

favorite
reading

m
aterial

in
order

to
m

anage
their

already
precarious

reputations.
W

hen
I

presented
the

sam
e

questions
in

2013,
w

orkers
again

m
entioned

D
ivine

Flow
er

publications
first,

then
slow

ly
opened

up
about

P
riyadari.

The
governm

ent
proscribed

P
riyadari

in
2006,but

itsoon
reappeared

as
A

to
Z.

In
2006, during

a
discussion

w
ith

about
fifteen

w
orkers,

M
ala

explained
her

attachm
ent

to
both

types
of

m
agazines:

“Priyadari
stories

are
realistic.

T
hat

is
w

hat
happens

w
ithin

m
ost

relationships.
S

andarajini
stories

are
like

dream
s.

T
hey

are
beautiful

and
after

you
read

a
story

you
can

dream
about

such
good

things
happening

to
you.

B
ut

m
any

of
us

know
that

they
are

just
fantasies.”

C
handrani

said,
“I

think
both

m
agazines

are
good

for
us.

P
ri

yadari
show

s
us

how
it

is,
and

S
andarajini

show
s

us
how

it
should

be.
W

e
could

learn
from

both.”
N

im
ali

noted,
“Sandarajini

stories
m

ake
us

sad
as

w
e

know
those

ideals
are

notfor
us.B

ut
P

riyadari
stories

m
ake

us
feel

better
because

w
e

have
not

changed
as

m
uch

as
the

w
riters

ofthose
stories.”

H
ow

ever
circuitously

expressed,
the

w
om

en
seem

ed
to

take
advantage

of
both
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ty
p

es
o
f

m
agazines

to
articulate

their
diverse

positions
in

relation
to

g
en

dered
sexual

regim
es.

They
could

use
S

andarajini
to

tell
o
u
tsid

ers
th

at
they

w
ere

reading
“silly

yet
decent

and
acceptable”

m
agazines.

T
hey

could
use

the
P

riyadari
sexual

stories
to

indicate
they

w
ere

not
as

“m
orally

debased”
as

the
anonym

ous
w

om
en

w
ho

authored
them

.

N
G

O
s

arid
P

ro
d

u
ctio

n
o

f
Im

ag
es

lyon
Pun

(1999)
has

discussed
how

rom
ance

novels
published

by
M

ills
and

B
oons

influence
m

iddle-class
Indian

fem
ale

readers’
expectations

of m
arital

sex
and

gender
roles.Serialized

novels
by

D
ivine

Flow
er

Publications
so

m
e

w
hat

sim
ilarly

affected
w

orking-class
readers

expectations
of

em
otional

and
sexual

intim
acy.

N
G

O
-organized

w
orkshops

on
reproductive

rights
and

sexual
health

included
sessions

on
personal

autonom
y

and
freedom

to
choose

and,
in

the
process,

im
parted

certain
im

ages
of

ideal
m

arital
rela

tionships.
Since

N
G

O
agendas

are
invariably

connected
to

the
values

of
international

donors
w

ho
fund

their
activities,

the
im

ages
presented

in
these

w
orkshops

w
ere

intim
ately

connected
to

global
notions

of
co

m
panionate

m
arriage.

A
ccording

to
H

irsch
and

W
ardlow

(2006:
4-5),

com
panionate

m
arriage

is
a

m
arital

ideal
foregrounding

em
otional

in
ti

m
acy

and
outw

ard
expressions

of
love.

H
ere

the
conjugal

partnership
trum

ps
other

fam
ily

ties,
w

ith
the

m
ain

aim
being

individual
satisfaction

rather
than

social
reproduction.

T
his

kind
of

union
is

supposed
to

be
founded

on
rom

antic
love.

Im
ages

of
love

and
conjugality

that
flow

ed
via

Indian
m

edia
intluenced

the
w

om
en

as
w

ell.W
orkers

loved
the

S
inhala-dubbed

m
ega

television
soaps

im
ported

from
India,

in
w

hich
exaggerated

form
s

of ideal
fem

ale
conduct

in
m

arital
relationships

and
its

contrast
are

depicted.
T

hey
also

found
B

olly
w

ood
m

ovies
that

present
particular

com
binations

of
w

estern
and

trad
i

tional
ideals

of
rom

ances
and

fam
ily

lives
to

be
desirable.

N
G

O
w

orkshops
m

ocked
these

alternative
visions

and
urged

w
orkers

to
adopt

the
global

v
i

sions
of

intim
acy,

autonom
y,

and
personal

choice
w

ithin
relationships

as
befits

m
odern

w
om

en
(H

ew
am

anne
2012).

A
ll

these
new

influences
jostied

against
village

expectations
shaped

by
religious

education
and

school
texts.

The
follow

ing
section

discusses
how

form
er

w
orkers

appropriate,
accom

m
odate,

and
recreate

these
varied

and

com
plex

influences
as

they
seek

to
generate

desired
changes

w
ithin

their
ow

n
relationships.

F
ro

m
R

o
m

an
ce

to
M

arriag
e

T
he

econom
ic

transform
ation

of
Sri

L
anka

is
sim

ilar
to

the
econom

ic
changes

that
influenced

com
panionate

m
arriage

ideals
in

the
‘W

estern
w

orld.
T

he
changing

econom
ic

context
coupled

w
ith

global
and

regional
m

edia
flow

s
force

com
m

unities
to

change
lifestyles, although

the
speed

w
ith

w
hich

this
happens

varies
and

the
changes

taking
place

do
notalw

ays
m

ate
rialize

in
w

ays
N

G
O

s,
m

agazines,
or

m
ovies

im
agine

they
w

ould.
N

ow
em

broiled
in

negotiating
new

identities
in

their
in-law

s’
villages,

form
er

w
orkers

realize
that

they
w

ere
right

to
suspect

the
S

andarajini
n
o

tion
ofideal

m
arried

life.
Seeking

daily
to

repair
their

dam
aged

reputations,
and

surrounded
by

m
any

enforcers
ofvillage

m
oral

codes,
they

have
m

ostly
lost

hope
in

finding
individual

m
arital

bliss.
A

s
N

ilm
ini,

a
form

er
w

orker
w

ho
m

arried
her

boyfriend
and

now
lives

in
his

parents’
hom

e
in

a
southern

village,
put

it,
“W

e
could

not
w

ait
to

get
m

arried
so

that
w

e
could

have
sex

w
ithout

fear,
but

now
that

w
e

are
m

arried
and

living
here,

w
e

both
feel

like
w

e
had

better
chances

of
having

sex
in

K
atunayake.”

A
s

m
arried

w
om

en
w

ith
little

children,
m

ost
form

er
FT

Z
w

orkers
realize

that
finding

w
om

en’s
com

m
unity

across
generations

is
m

ore
im

portant
for

survival
than

p
u
rsu

ing
the

ideals
propagated

by
D

ivine
Flow

er
Publications.

A
s

V
asanthi

said,
“People

tolerate
about

one
year

of
intim

acy
betw

een
new

lyw
ed

couples.
O

nce
you

have
children

or
after

about
a

year,intim
acy

is
frow

ned
upon,

and
you

yourself
feel asham

ed
to

show
affection

in
public.”

W
here

they
live

and
their

econom
ic

status
also

affect
the

levels
of

in
ti

m
acy

w
ithin

m
arital

relationships.
Sujatha

explained
that,

after
tw

o
years

of
m

arriage,
physical,

em
otional,

and
even

verbal
intim

acy
occurred

only
at

night
in

the
bedroom

:
“M

y
m

other-in-law
specifically

said
that,

since
his

little
sister

is
in

the
house,

w
e

should
behave

properly.”
W

e
had

this
d
iscu

s
sion

rightafter
her

husband
announced

that
he

w
as

going
to

a
friend’s

house
to

help
all

night
w

ith
a

w
edding

that
w

as
to

be
held

the
next

da3c
Sujatha

confided
that

her
husband

sleeps
on

the
verandah

several
days

a
w

eek,
claim

ing
the

bedroom
is

too
hot,

m
erely

to
show

that
they

are
not

too
in

ter
ested

in
sex.

V
illage

dem
ands

for
sam

e-sex
sociability

and
everyday

rules
of
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sham
e-fear

transform
the

intim
acies

during
courtship

to
generate

other
form

s
ofbonding.

For
instance,

Sujatha
confided

that
once

or
tw

ice
a

m
onth

she
and

her
husband

w
alked

at
dusk

to
a

w
ell,located

a
few

m
iles

aw
ay

and
reputed

to
have

the
m

ost
refreshing

w
ater,

because
this

allow
ed

them
to

e
n

joy
a

few
hours

of
intim

acy
w

ithout
fam

ily
m

em
bers

tagging
along.

P
um

a
claim

ed
thatshe

liked
the

im
age

of m
arriage

that
Sandarajini

presented
and

thought
she

could
achieve

som
ething

sim
ilar

as
they

Lived
aw

ay
from

her
in-law

s.
H

ow
ever,

econom
ic

burdens
have

transform
ed

her
husband

from
a

loving
boyfriend

to
a

short-tem
pered,

sleep-deprived
m

an
w

hose
ex

p
res

sions
of

love
are

now
lim

ited
to

quick
sexual

intercourse
a

couple
of

nights
a

w
eek.O

nce,w
hen

she
com

plained
that

he
didn’tlove

her
anym

ore,
he

curtly
asked,

“W
hat

do
you

w
ant

m
e

to
do?

D
ance

around
trees

singing
I

Love
you?”

A
lthough

she
laughed

w
hen

relating
this

obvious
reference

to
the

ro
m

antic
love

depicted
in

B
ollyw

ood
m

ovies,
P

um
a

adm
itted

that
at

the
tim

e
she

cried
for

hours.
She

now
seem

s
to

reim
agine

m
arried

life
in

a
Sri

L
.ankan

village:
“H

e
is

a
good

guy.W
orks

very
hard

to
provide

for
us

and
is

generous
to

m
y

fam
ily

as
w

ell.
T

hat
is

w
hat

love
is.”

R
eferring

to
the

m
any

other
fo

r
m

er
w

orkers
w

ho
live

w
ith

their
in-law

s,
P

um
a

claim
ed,

“
have

it
better

than
m

any
others.

Y
ou

w
ere

also
present

w
hen

N
ilm

ini
shared

that
they

have
to

be
careful

not
to

m
ake

any
sound

w
hen

m
aking

love
in

the
bedroom

lest
others

w
ould

hear
through

the
thin

w
alls.

I
at

least
don’t

have
to

w
orry

about
such

things.”
D

uring
this

particular
conversation,

N
ilm

ini
also

said
that

she
and

her
husband

felt
reluctant

to
lock

their
bedroom

door
as

that
suggested

som
ething

secretive
w

as
going

on.
T

hey
therefore

usually
kept

an
eye

on
the

door
w

hile
m

aking
love.

A
s

these
narratives

show
s

fantasies
of

com
panionate

m
arriage

that
w

ere
spaw

ned
w

ithin
the

FT
Z

have
confronted

rigid
cultural

norm
s

and
harsh

econom
ic

realities
in

villages,
giving

w
ay

to
new

er
articulations.

Subversive
Sexualities

A
bandoned?

I
w

as
disheartened

to
hear

of
social

restrictions
and

seem
ingly

very-low
-

intensity
sexual

lives.
It

appeared
that

the
w

om
en

had
exchanged

their
v
i

brant
FT

Z
lives

for
the

security
of

m
arriage

and
m

otherhood.
I

w
ondered

w
hen

a
form

er
w

orker
w

ould
open

up
about

her
steam

y
sexual

experiences
w

ith
her

husband
or

risky
sexual

transgressions
w

ith
another

m
an.

Instead,
I kept

hearing
about

frustrated
young

m
arried

m
en

and
w

om
en

w
ho

found
it

difficult
to

engage
in

sexual
activities,

either
because

of
village

social
eti

quette
or

econom
ic

burdens
that

adversely
affected

sexual
and

em
otional

energies.
T

he
w

om
en

seem
ed

resigned
to

sexless
lives

and
m

ostly
u

n
ex

pressed
love

and
kindness.

I
w

as
feeling

alm
ost

as
m

uch
despair

as
these

form
er

w
orkers

w
hen

I
started

exam
ining

their
letters

to
m

e
and

to
each

other
in

2005
to

see
how

they
now

rem
em

bered
and

described
their

FT
Z

tim
e.

W
hile

each
letter

had
them

es
and

purposes
other

than
sharing

know
ledge

of sexual
transgressions

or
frustrations,

m
any

contained
clues

as
to

w
hat

the
w

om
en

w
ere

thinking
and

w
anted

to
continue

exploring.
T

his
insight

led
to

m
y

reexam
ining

som
e

of
the

storytelling
sessions

I
attended

for
m

ore
clues.

From
sum

m
er

2005
onw

ard,
I

paid
special attention

to
discussions

ofsexual
activities,hidden

in
m

etaphors
and

double
entendre,

during
m

idafternoon
storytelling

sessions.
T

hese
discussions

w
ere

even
m

ore
pow

erful because
the

audience
ofyounger

nonm
igrant

w
om

en
seem

ed
utterly

fascinated
by

the
vivid

descriptions
of

FT
Z

experiences
that

included
varied

transgressions.
T

he
follow

ing
sections

analyze
how

form
er

w
orkers

participated
in

su
b

versive
sexual

com
m

unication,
through

letters
w

ritten
to

other
form

er
w

orkers
and

storytelling
sessions

w
ith

younger
village

w
om

en,
to

highlight
that,

notw
ithstanding

their
perform

ances
as

good
daughter-in-law

/w
ife!

m
other,

they
have

not
abandoned

oppositional
consciousness

and
continue

to
express

their
w

ishes
and

desires
in

the
sexual

realm
.

L
etters:

Secret
Lives

of G
ood

D
aughters-in-L

aw

A
s

noted,
Sujatha

and
her

husband
w

alked
to

a
w

ell
far

from
their

hom
e

once
or

tw
ice

a
m

onth
to

spend
a

few
hours

together.
W

hile
she

said
the

in
tim

acy
of

the
w

alk
w

as
her

favorite
part,

Sujatha
also

m
entioned

that
they

had
sex

several
tim

es
in

an
abandoned

hut
in

the
w

ooded
area

behind
the

w
ell.

“T
here

is
som

ething
about

having
sex

outdoors.
Y

ou
should

try
it,”

she
said.

W
hile

she
did

not
w

rite
about

this
experience

in
letters

to
her

friends,
she

liberally
gossiped

about
their

other
friends’

sexual
lives.

She
w

as
esp

e
ciafly

interested
in

know
ing

V
asanthi’s

particular
experiences

rightafter
her

husband
returned

from
Italy:

H
e

m
ust

have
been

so
im

patient.
W

ho
can

blam
e

him
?

It
w

as
m

ore
than

three
years.H

e
m

ust
have

pounced
on

you
the

m
om

ent
you

tw
o

w
ere

alone.
H

as
he

learned
new

stuff
in

Italy?
D

o
tell

us
if

that’s
the

case.
B

ut
I

am
sure

that
rather

than
learning

from
Italians,

K
rishan

aiya
had

taught
them

a
thing

or
tw

o
as

w
ell.

D
id

he
bring

a
blue

film
ipornographic

D
V

D
)

as
he

prom
ised?

W
ere

you
able

to
see

it?
W

hat
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is
it

about?
C

annot
w

ait
till

I
see

you
again

to
hear

about
all

these
things.

W
ith

the
help

of
all

this
and

gods’
blessings

I
hope

you
w

ill
get

pregnant
this

tim
e.

Y
our

loving
friend

Sujatha

A
t

the
tim

e,
none

ofthese
w

om
en

had
seen

a
pornographic

m
ovie

but
they

knew
such

D
V

D
s

w
ere

w
idely

available
(thanks

to
T

V
program

s
co

n
d
em

n
ing

the
proliferation

of
pornography).

V
asanthi

later
acknow

ledged
that

K
rishan

brought
a

D
V

D
but

that
she

w
as

only
able

to
see

parts
of

it
at

a
friend’s

house.
K

rishan
keeps

it
under

lock
and

key
to

prevent
his

m
other

or
siblings

finding
it.

although
she

confided
that

they
som

etim
es

talked
about

the
visuals

as
part

offoreplay’.
A

m
ong

in-law
s

and
neighbors

these
form

er
w

orkers
claim

ed
not

to
have

taken
part

in
the

m
ore

vibrant
aspects

of
FT

Z
life,

yet
their

letters
liberally

rem
inisced

about
rebellious

and
transgressive

experiences.
I

w
ondered

about
the

psychic
effects

such
denials

had
on

the
form

er
w

orkers
and

ex
pected

to
read

about
m

ental
breakdow

ns,
sudden

flare-ups,
and

threats
of

suicide
sim

ilar
to

w
hat

I
w

itnessed
at

FT
Z

boardinghouses
(H

ew
am

anne
2010).

C
lose

to
ten

years
later,

I
read

about
only

one
suicide

attem
pt

and
there

w
ere

no
reports

of
m

ental
health

issues.
W

riting
letters

to
each

other
and

expressing
w

hat
they

really
thought

or
desired

w
as

one
w

ay
these

w
om

en
dealt

w
ith

the
suppression

of
the

selves
created

during
their

FT
Z

years.
Intentionally

or
not,

letter
w

riting
had

becom
e

a
therapeutic

exercise
for

m
ost

ofthem
.

Scholarship
on

w
om

en’s
letter

w
riting

notes
that

it
em

an
cipates

and
em

pow
ers

the
w

riters
(D

ublin
1981;

D
aybell

2001;
D

ouglas
2009).

T
hese

w
orks

point
to

the
contradictions

in
the

W
estern

w
orld

w
ith

increasing
social,

econom
ic,

political
opportunities

for
w

om
en

and
the

g
en

dered
lim

itations
in

self-expression.
In

Sri
L

anka,
too,

w
om

en
opened

up
the

suppressed
aspects

oftheir
selves,

w
ithin

the
safe

and
secretive

space
of

a
letter,to

others
w

ho
have

experienced
the

sam
e

things
and,

therefore,in
ti

m
ately

understood
the

need
to

em
pathize

and
reciprocate.

O
nly

sixteen
of

the
thirty-seven

w
orkers

w
rote

frequently
to

each
other,

and
they

happily
shared

these
letters

w
ith

m
e,

largely
because

of
the

seem
ingly

innocuous
content.

T
he

letters
w

ere
m

ostly
about

the
w

ell-being
ofthe

recipientand
her

fam
ily,advice

and
blessings

during
challenging

tim
es,

and
gossip.

W
hile

discussing
such

topics,
how

ever,
m

ost
form

er
w

orkers
d
i

gressed
to

rem
inisce

about
the

FT
Z

—
m

uch
of

it
focusing

on
transgressive

acts.
For

exam
ple,

Sujatha
w

rote
to

V
asanthi,
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M
y

m
other-in-law

said
it

is
good

for
m

en
to

eat
ash

plantain
curry

if
the

couple
is

having
trouble

conceiving
and

suggested
you

should
cook

m
ore

ash
plantains

w
hen

K
rishan

com
es

back
[from

Italy].
‘W

hen
she

said
that

Ihad
to

laugh
because

I w
as

thinking
abouthow

w
e

m
ostly

ate
ash

plantains
in

the
boarding

houses
because

potatoes
w

ere
expensive.

N
o

w
onder

girls
got

pregnant and
m

ade
those

doctors
[roadside

abortion
clinics]’

w
ealthy!

D
iscussing

M
adhuri’s

suicide
attem

pt,
Sin

com
plained

to
V

asanthi:

T
his

w
as

unbelievable.
For

a
lost

necklace?
T

rue,
w

e
saw

m
any

su
i

cide
attem

pts
at

boarding
houses;

but
those

girls
had

good
reasons—

they
lost

virginity,
got pregnant,

got
raped—

but
this

w
as

so
trivial.

In
a

letter
to

V
asanthi,

S
hanika

w
ondered

abouta
w

ay
to

help
m

y
research:

Sandya
m

iss
asked

about
hom

osexual
activities

am
ong

the
girls

w
hen

w
e

w
ere

there.
I

need
to

ask
you

before
Iw

rite
to

her.
D

o
you

rem
em

ber
that

boarding
house

near
the

public
bathing

w
ell?

T
here

w
ere

about
15

w
om

en
and

som
e

of
them

w
ore

sarongs
[m

en’s
clo

th
ing]

and
som

e
acted

like
couples.

I
m

ean
I

haven’t
ever

seen
them

like
that.

B
ut

that’s
w

hat
everybody

said.
R

em
em

ber
w

hen
w

e
w

ent
to

the
police

station
once,

the
inspector

shouted
at

us
saying

w
e

all
are

like
those

w
om

en
w

ho
behaved

so
sham

elessly.
W

e
didn’t

even
know

w
hat

he
w

as
talking

about
until

som
eone

told
us

about
this

boarding
house. W

hat
do

you
rem

em
ber

about
them

?
H

ave
you

seen
them

w
earing

sarongs?
Sandya

m
iss

m
ust

have
asked

you
too.

Tell
her

only
ifyou

have
actually

seen
them

.

D
inithi

once
w

rote
to

Sujatha,

W
hen

w
e

w
ere

at
the

FT
Z

w
e

could
not

w
ait

for
our

annual
parties,

trips
and

w
eddings

to
drink

beer.
I

thought
it

w
as

the
m

ost
fash

ionable
thing

that
I

ever
did.

I
w

as
so

proud
about

learning
to

slow
ly

sip
beer

and
I

‘oved
to

take
photographs

w
ith

beer
bottles

and
glasses.

‘W
hen

w
e

sat
around

an
um

brella
[aw

ning],
w

ith
d

if
ferent

kinds
of

bites—
cutlets

and
devilled

cashew
s—

and
drank

beer
it

feltlike
finally

I
w

as
living

like
the

“high
class.”

B
ut

Sujatha,
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arrack
(]ocal

alcoholic
brew

)
is

horrible.
W

hen
he

drinks
I

don’t
w

ant
to

be
around

him
because

the
sm

ell
is

aw
ful.

B
ut

that’s
w

hen
he

w
ants

m
e

the
m

ost.
It

is
hard

to
refuse

w
ithout

getting
into

a
fight

and
you

know
how

those
end

[getting
beaten

up].
I

now
hate

all
sorts

ofalcohol.

B
esides

discussing
general

transgressive
acts,

w
om

en
occasionally

inquired
about

individual
transgressive

acts.
In

response
to

V
asanthi’s

new
s

about
accidentally

bum
ping

into
A

ndo
San,

the
Japanese

factory
m

anager,
at

a
fancy

grocery
store,

her
good

friend
R

ena
asked,

H
ave

you
seen

N
ishan

sir
since

you
left

the
factory?

D
o

you
w

rite
to

him
?

T
hose

w
ere

the
days.

.
.

.I
used

to
be

so
jealous

thatall
these

sirs
liked

you;
especially

N
ishan

sir.
R

em
em

ber
how

he
used

to
com

e
by

our
L

ine
and

take
photos

of
you?

It
w

as
hard

to
tell

he
w

as
m

arried
and

the
lather

of
tw

o
the

w
ay

he
behaved,

like
a

young,
fun-loving

boy
ou

w
ere

alw
ays

so
lucky,everybody

liked
you.

A
ll

of
the

letter
w

riters
kept

the
letters

and
photographs

they
received

from
FT

Z
friends

and
fam

ily
m

em
bers

securely
in

em
pty

shoe
boxes

or
chocolate

tins.
C

onsidering
that

they
take

m
uch

care
to

appear
to

be
innocent

young
w

om
en

brought
up

w
ith

sham
e-fear,it

seem
s

risky
to

keep
letters

w
ith

care
free

com
m

ents
on

their
FT

Z
experiences.

.ll
of

the
w

om
en,

how
ever,

kept
their

letter
boxes

in
the

alm
irah

(w
ardrobe)

in
their

bedroom
.

A
n

alm
irah

and
a

dressing
table

are
essential

item
s

of
a

dow
ry,

and
all

parents
tried

to
provide

their
daughters

w
ith

these
tw

o
item

s
at

m
arriage,

especially
since

they
w

ere
m

ainly
for

w
om

en’s
personal

use.
A

ll
thirty-five

m
arried

form
er

w
orkers

brought
an

alm
irah

and
a

dressing
table

along
w

ith
m

oney,
land,

and
other

household
item

s
to

their
m

arriage.
W

hile
the

dressing-table
m

ir
ror

w
as

occasionally
used

by
other

fam
ily

m
em

bers,
the

alm
irah

stayed
under

the
w

om
an’s

control
in

the
bedroom

.
M

ost
kept

it
locked

and
co

n
fided

that
neither

their
in-law

s
nor

their
husbands

sought
to

go
over

its
contents.

B
esides

the
letters,clothes,

and
jew

elry,album
s

w
ith

photos
taken

w
hile

at
the

FT
Z

w
ere

kept
in

alm
irahs.

It
appears

that
this

culturally
a
c

cepted
personal

furniture
item

provided
the

space
for

w
orkers

to
store

things
of

sentim
ental

value
and

engage
in

transgressive
com

m
unication.

A
few

of
them

said
that

they
som

etim
es

read
the

letters
w

hen
they

felt
sad,

lonel>
or

trapped
in

boring
village

lives.

In
their

letters,
these

w
orkers

also
talked

about
the

joys
and

pains
of

their
currentlives. M

ost
ofthe

tim
e,in

response
to

one
w

om
an’s

sad
ex

p
eri

ence,
several

others
recounted

sim
ilar

personal
experiences

to
com

fort
the

w
riter.

R
esponding

to
D

inithi’s
com

plaint
about her

drunkard
husband

and
forced

sexual
activities,

Sujatha
w

rote
about

her
frustrations

at
not

being
able

to
have

sex
as

they
w

ould
like

to
and

asked
D

inithi
to

be
patient

and
m

ake
the

best
of

the
situation.

She
also

w
rote,

“for
god’s

sake
try

not
to

get
pregnant.”

V
initha

w
rote

to
C

ham
ila,

w
ho

w
as

refusing
to

get
m

arried,

M
arriage

can
be

such
a

good
thing.

E
verything

about
it,

even
the

physical
pleasure,

is
just

w
onderful.

Y
ou

need
to

try
it

out
at

least
once.

D
ying

as
a

virgin
w

ould
be

such
a

w
aste.

If
you

really
do

not
w

ant
to

m
arry,

then
be

happy
w

ith
a

m
an

[have
sex]

atleast once.

S
hanika

once
w

rote
a

hasty
letter

to
V

asanthi
asking

her
to

intervene
on

m
y

behalf:

T
hatstupid

w
om

an
K

ushanihad
told

Sandya
m

iss
to

be
like

a
p

ro
sti

tute
in

bed
to

keep
her

husband
interested.

T
hat

w
om

an
is

raving
m

ad. W
hat

is
good

for
her

is
not

good
for

w
om

en
like

Sandya
m

iss.If
you

are
w

riting
to

Sandya
m

iss, advise
her

not
to

be
too

forw
ard.

W
e

have
to

let
the

m
en

teach
us

things
even

w
hen

w
e

already
know

,
so

they
w

on’t
think

that
w

e
danced

the
devil

before
getting

m
arried.

If
that

w
om

an
[K

ushani]
is

near
m

e
I

w
ill

beat
her

w
ith

a
broom

for
trying

to
m

islead
that

innocent
Sandya

m
iss.

Som
e

ofthe
w

riters
shared

how
they

resorted
to

creative
m

eans
to

overcom
e

village
surveillance

and
a

culture
that

frow
ned

on
public

displays
of

affec
tion.

N
isha

w
rote

to
V

initha
about

how
her

hom
e

business
is

helping
her

in
this

direction:

also
live

w
ith

m
y

in-law
s

and
the

house
is

crow
ded.

W
e

don’t feelthat
good

about
being

happy
(having

sex]
w

hile
hearing

his
m

other
chant

pirith
[B

uddhist
prayers]

or
his

father
coughs

through
the

night.
B

ut
w

hen
I

go
to

C
olom

bo
[for

business
needs],

K
asun

travels
separately

for
a

day
and

w
e

have
a

good
tim

e
in

a
hotel

room
-It

is
like

a
little

h
o
n

eym
oon

every
tw

o
to

three
m

onths
or

so.
M

y
m

other-in-law
is

very
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good
to

m
e

now
and

she
w

on’t
say

anything
if

she
knew

.
B

ut
w

e
decided

to
keep

it
our

little
secret.

T
he

secrecy
m

akes
it

m
ore

special,
I

think.

M
any

happy
letters

w
ere

sent
am

ong
the

w
om

en
w

hen
V

asanthi
first

broke
the

new
s

about
Pushla’s

disgraceful
departure

from
Suishin.

Pushla
w

as
their

line
supervisor

w
hen

they
w

orked
in

the
FT

Z
.

A
ll

of
the

w
riters

cele
brated

the
new

s
by

rem
iniscing

about
the

w
ay

Pushla
had

been
m

ean
to

them
,

especially
noting

that
w

hile
they

left
the

factory
h
o
n
o
rab

l
P

ushla
w

as
forced

to
resign

because
of

an
extram

arital
affair

w
ith

a
technical

offi
cer.

T
he

occasion
also

started
a

conversation
about

w
hat

one
could

possibly
gain

from
such

affairs
and

the
possibility

of
getting

into
the

sam
e

situation
them

selves.
P

um
a

w
rote

to
V

asanthi,

Itm
akes

m
e

very
angry

som
etim

es
thathe

does
nothave

tim
e

to
take

m
e

to
the

m
ovies

or
to

say
Ilove

you. W
hen

he
did

notbring
a

gift
for

m
y

birthday
this

year,
I

said
to

m
yself,

I
am

going
to

find
som

eone
w

ho
treats

m
e

better.
B

ut
then

I
realized

that
other

village
m

en
are

like
that

too.
It

is
only

in
S

andarajini
stories

that
m

en
and

w
om

en
hold

hands
and

call
each

other
Sudhu,

Sudhu
[Fair

O
ne]!

W
ho

has
tim

e
for

those
things?

P
riyadari

is
not

m
uch

better
either.

T
hose

sto
ries

m
ade

us
think

that
sex

is
everyw

here,
and

m
en

cannot
w

ait
to

pounce
on

a
w

om
an

and
that

sex
is

so
w

onderful.
R

em
em

ber
the

w
om

en
w

ho
w

rote
about

how
their

m
en

asked
them

w
hether

they
are

satisfied
before

they
seek

to
get

satisfied.
I

don’t know
about

you,
but

m
y

m
an

has
never

asked
m

e
that.

V
asanthi

w
rote

tw
o

letters
to

P
um

a
addressing

the
situation:

Itis
good

that
you

realized
that

these
m

agazine
stories

are
fairy

tales.
W

e
are

B
uddhists

and
w

e
know

that
good

looks
and

w
ealth

only
bring

tem
porary

happiness
that

end
in

suffering.
W

hen
K

rishan
w

as
in

Italy
I could

have
gone

the
w

rong
w

ay
m

any
tim

es.
B

ut
I

w
as

true
to

him
because

if
w

e
give

such
pain

to
a

m
an

in
this

life,
the

m
en

in
our

next
ten

lives
w

ill
give

us
the

exactsam
e

pain.W
e

should
not

give
into

tem
porary

urges.
W

e
need

to
think

about
long-term

consequences.

A
t

one
point,

D
inithi

and
S

hanika
both

w
rote

to
V

asanthi
com

plaining
of

A
m

ila’s
letters,

w
hich

they
described

as
lists

of
all

the
good

things
in

her
m

arried
life.

S
hanika

w
rote,

W
e

all
know

that
she

m
arried

a
gem

businessm
an

and
that

w
as

like
w

inning
the

lottery
for

her.
B

ut
she

doesn’t
have

to
boast

so
m

uch.
H

er
last

letter
w

as
all

about
how

they
bought

a
new

car
and

how
they

w
ent

to
N

uw
ara

E
liya

[a
hill

country
vacation

destination],
stayed

in
a

fancy
hotel,

and
how

he
bought

her
five

saris
for

her
birthday.

Ishow
ed

her
letter

to
R

anjan
and

he
said, only

a
m

an
w

ho
has

a
sm

all
thing

[genitalsi
has

to
buy

his
w

om
an

five
saris

for
one

birthday.
lam

still
laughing

at
that.

R
eally,

w
hat

is
the

point
of

all
that

w
ealth

ifhe
cannot

satisfy
her?

W
e

m
ay

not have
a

nice
new

car,butm
y

m
an

m
akes

m
e

happy
in

bed.

T
hese

letters
w

ere
evidently

therapeutic,
because

they
enabled

the
form

er
w

orkers
to

pour
their

hearts
out

w
ithout

having
to

resort
to

face-to-face
conversations

about
uncom

fortable
topics.

Y
et

it
‘as

obvious
that

not
h
av

ing
easily

usable
everyday

w
ords

for
genitals

and
sexual

activities
hindered

this
com

m
unication.

For
exam

ple,
S

hanika
used

the
w

ord
ekak

(thing)
to

refer
to

m
ale

genitals.
O

ther
term

s
are

the
highly

scholarly
sh

ish
n

y
a

or
Iingaya

or
the

highly
obscene

paIya.
N

one
of

these
w

ords
can

be
used

in
a

letter,
and

the
w

ord
ekak

only
barely

conveyed
the

intended
m

eaning.
E

v
eryday

w
ords

for
sexual

intercourse
w

ere
even

harder
to

find.
M

any
talked

about
sexual

activity
w

ithout
using

w
ords

that
explicitly

referred
to

sex,
instead

using
phrases

such
as

“going
to

bed”
(andata

yanaw
a)

or
“being

happy
w

ith
a

m
an”

(sathutu
w

enanw
a).

T
he

other
available

w
ords

w
ould

have
been

either
too

scholarly
or

too
obscene

to
use

in
a

letter
betw

een
friends.

Perhaps
m

uch
m

ore
direct

com
m

unication
about

sexual
activities

w
ould

have
taken

place
if

vernacular
Sinhala

contained
m

undane
vocabu

lary
to

discuss
sex.

S
to

ry
tellin

g
S

essions

V
erbal

subversions
in

the
form

s
o
f

jokes,
parody

songs,
stories,

an
d

satire
have

been
w

idely
used

by
pow

erless
sections

of society,
including

w
om

en,
to

express
social

criticism
and

tem
porarily

escape
m

undane
drudgery

(L
irnon

1989;
Spier

1998;
Schauw

ecker
2003;

G
oldstein

2003;
B

ryant
2006;

D
elap
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2010).
F

orm
er

w
orkers

used
these

verbal
arts

w
hen

relating
stories

in
their

village
hom

es,
and

their
accounts

contained
subversive

elem
ents

that
en

u
n

ciated
desires

and
discontents.

M
ost

form
er

w
orkers

(tw
enty-five

out
of

thirty-seven)
I

visited
had

younger
nonm

igrant
w

om
en

dropping
by

to
help

w
ith

household
chores

and
to

engage
in

storytelling
and

joke-telling
ses

sions.2
T

hese
sessions

could
start

w
ith

just
tw

o
visitors,

although!
have

seen
tw

o
form

er
w

orkers
holding

court
w

ith
as

m
any

as
eight

or
nine

n
o
n
m

i
grant

w
om

en.
A

fter
the

usual
pleasantries

and
exchange

ofvillage
gossip,

a
visitor

w
ould

prom
pt

the
form

er
w

orker
to

talk
about

her
experiences

in
the

FT
Z

by
alluding

to
an

incident
that

had
been

shared
a

w
hile

back.
T

his
u

su
ally

got
the

form
er

w
orker

going
until

it
w

as
tim

e
to

end
the

session,
n

o
r

m
ally

around
4:30

or
3:00,

w
hen

w
om

en
had

to
prepare

the
evening

m
eal.

E
ach

storytelling
group

had
developed

a
life

of
its

ow
n

by
the

tim
e

Ijoined
in.

U
nspoken

guidelines
about

w
hat

w
ould

and
w

ould
not

be
discussed

had
m

ore
or

less
been

solidified.
M

y
participation

affected
these

rules
in

m
any

w
ays

as
form

er
w

orkers
focused

m
ore

on
FT

Z
stories

so
I

could
join

in
as

w
ell.

B
oth

the
form

er
w

orkers
and

the
nonm

igrant
w

om
en

w
ere

curious
about

how
A

m
erican

w
om

en
w

ould
respond

to
particular

situations.
C

onversations
easily

m
oved

on
to

sexual
m

atters
w

hen
som

eone
brought

up
a

celebrity’s
sexual

transgression
or

gossip
about

a
village

w
om

an.
T

here
w

as
m

uch
laughter,

blushing,
and

em
barrassm

ent
w

hen
the

stories
and

jokes
that

especially
pertained

to
sex

w
ere

shared.
F

orm
er

w
orkers

brought
up

their
ow

n
experiences,

w
hat

they
had

heard
from

others,
and

stories
they

had
read

in
P

riyadari,
and

they
im

parted
advice

to
the

m
ainly

nonm
igrant,

m
ostly

unm
arried

younger
w

om
en.

N
onm

igrant
w

om
en

also
contributed

jokes
and

puns
they

had
heard

in
school

and
tuition

classes.
It

is
im

portant
to

note
that

sexual
joking

did
not

dom
inate

the
discussions.

C
onversations

m
oved

back
and

forth
betw

een
social

and
political

issues,
individual

crises,
and

village
gossip.

In
all

ofthis,
the

form
er

w
orkers

took
on

adviser/teacher
roles

and
did

their
best

to
dissem

inate
sonic

of
the

know
ledge

they
had

acquired
w

hile
at

the
FT

Z
.

Subversive
or

E
veryday

Sexualities?

w
as

seated
under

a
guava

tree
behind

the
kitchen

ofJayani’s
house

w
ith

six
other

village
w

om
en

w
hen

Jayani
related

a
story

she
read

in
P

riyadari.
T

he
story

w
as

about
a

grade
S

fem
ale

student
w

ho
m

ade
an

appointm
ent

to
see

her
boyfriend,w

ho
w

as
in

grade
11.T

he
boy

asked
the

girl
to

tell
her

m
other

that
she

needed
to

go
to

the
toilet

at
9:00

P
.M

.
T

he
fam

ily
did

not
have

elec

I

tricky
at

that
tim

e
and

the
toilet

w
as

som
e

w
ay

aw
ay

from
the

house.
T

h
ere

fore,
the

m
other

took
a

flashlight
and

cam
e

near
the

toilet
w

ith
the

girl.
T

he
girl

w
ent

inside
the

toilet
and

quickly
started

kissing
the

boy
w

ho
w

as
a
l

ready
inside.T

he
m

other
realized

that
som

ething
w

as
going

on
and

shouted,
“W

ho
is

dancing
the

ghost
in

toilets?”
and

the
boy

ran
aw

ay.
Jayani

related
this

story
to

adm
onish

a
young

w
om

an,
w

ho
show

ed
extrem

e
em

b
arrass

m
ent

atthe
earlier

sexualjoke,to
dem

onstrate
that

som
e

village
girls

are
not

as
innocent

as
people

think.
T

his
story, “S

om
ething

T
hat

H
appened

to
M

e,”
w

as
w

ritten
by

the
young

schoolgirl.
now

a
m

arried
w

om
an

in
her

early
tw

enties,
for

the
P

rzyadari
F

eature
Page.

A
ccording

to
the

story,
she

got
a

beating
and

the
boy

w
as

sent
to

a
relative’s

house
in

A
m

para.
effectively

ending
the

budding
rom

ance.
“I

loved
P

riyadari
for

these
kinds

of
stories,

because
they

tell
it

as
it

is.
N

o
pseudovirtuousness

stories
[boru

sit
katha]

in
that

m
agazine.

I
don’t

know
w

hy
P

riyadari
is

not
available

in
villages.

G
irls

like
you

can
learn

a
lot

from
those

stories,”
Jayani

said.
A

t least
tw

o
ofthe

girls
rem

inded
her

that
she

had
prom

ised
to

bring
them

a
copy

or
tw

o
but

kept
postponing

it.
A

nother
young

w
om

an
asked

w
hether

her
husband

could
bring

blue
film

s
hom

e
as

they
now

have
a

new
D

V
D

player.
“T

his
is

a
w

ay
to

get
m

y
poor

m
an

killed
in

those
A

rab
countries.

I
think

one
can

obtain
all

kinds
of

blue
film

s
in

C
olom

bo.
T

here
is

a
place

in
Fort,

but
I

hear
they

only
sell

such
things

to
m

en.
So

this
nangi

should
find

a
m

odern
m

an
w

ho
w

ould
buy

those
things

for
you,”

Jayani
playfully

challenged
the

girl
w

ho
asked

for
a

D
V

D
.

In
fact, there

w
as

m
uch

curiosity
in

these
storytelling

groups
about

p
o
r

nographic
film

s,
interchangeably

referred
to

as
blue

film
s

in
E

nglish
oras

akya
chithrapati

in
S

inhala.
M

any
younger

w
om

en
seem

ed
to

have
the

idea
that

the
form

er
w

orkers
had

seen
porn

m
ovies

since
they

had
lived

in
C

o
lom

bo.
T

he
form

er
w

orkers
denied

having
seen

such
film

s,
but

this
did

not
stop

the
younger

w
om

en
from

som
etim

es
begging

them
to

share
stories

from
such

m
ovies-In

one
such

instance,
V

initha
retorted,

“A
h, yes,in

one
of

the
P

riyadari
stories,

a
m

an
visited

a
friend’s

house
in

D
ehigam

a
[a

village
close

to
V

initha’s]
and,

since
the

friends
w

ere
not

hom
e,

spent
the

night
at

the
neighbor’s

house.
T

he
w

om
an

there
w

as
alone

and
she

put
a

blue
film

in
the

D
V

D
player,

saying
her

husband
brought

it.
A

nd
w

e
all

know
w

hat
happened

next.
I

am
still

looking
for

this
w

om
an

so
I

can
see

one
as

w
ell.”

A
few

form
er

w
orkers

discussed
porn

m
ovies

w
ith

their
husbands

but
felt

that
their

husbands
w

ere
also

not
privy

to
the

underground
netw

orks
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that
facilitated

such
visual

m
aterial.

Even
if

they
found

such
D

V
D

s,
they

knew
itw

ould
be

im
possible

to
enjoy

them
as

only
a

handful
ofthem

ow
ned

D
V

D
players.

Even
the

few
fam

ilies
that

ow
ned

them
kept

the
m

achines
in

the
living

room
so

everyone
in

the
household

could
w

atch
a

m
ovie

together.
N

one
of

the
form

er
w

orkers
or

their
fam

ilies
ow

ned
com

puters.
B

y
2018

m
ost

of
them

had
data

plans
on

their
phones.

B
ut

not
m

any
w

om
en

w
ere

interested
in

w
asting

their
data

plans
on

dow
nloading

data-eating
m

ovies.
The

curiosity
and

rare
stories

about
pornographic

m
ovies

in
the

villages
hint

at
the

desire
for

new
w

ays
of

sexual
expression

and
experim

entation,
w

hich
is

kept
under

w
rap&

W
ith

the
village

elites
still

tightly
holding

on
to

constructed
notions

of
the

village
as

the
locus

of
authentic,

pure
culture,

it
does

not
seem

likely
that

these
needs

w
ill

be
seriously

addressed
in

the
near

future.
W

hile
form

er
w

orkers
could

nothelp
alleviate

their
younger

friends’
c
u

riosity
aboutpornographic

m
ovies,

they
shared

their
ow

n
or

friends
ex

p
eri

ences
so

as
to

educate
these

m
ostly

unm
arried

w
om

en
on

w
hat

to
expect

in
m

arried
life.

N
ilm

ini
once

advised
a

group
ofw

orkers
not

to
fall

for
the

kind
oflove

they
see

on
T

V
or

in
the

m
ovies.‘T

hose
w

ork
w

hile
you

are
girlfriend-

boyfriend.
B

ut
m

arriage
is

lot
ofw

ork.
S

om
etim

es
w

hether
you

like
itor

not
you

have
to

help
w

ith
m

en’s
needs.

A
nd

thatw
ork

[sex,B
w

ade]
is

notalw
ays

fun,
I

can
tell

you
that

m
uch,”

she
declared.

“Is
that

true
that

it
[eka,

penis]
is

like
an

iron
bar?”

asked
D

evika,
N

ilm
ini’s

young
sister-in-law

.
T

his
elic

ited
m

uch
laughter

as
N

ilm
ini

said
that

she
w

as
not

about
to

discuss
her

husband’s
“that

thing”
[araka]

in
front

ofhis
sister.

B
ut

this
led

to
a

d
iscu

s
sion

on
a

popular
story

about
a

fam
ous

architect
in

Sri
L

anka
(using

his
actual

last
nam

e).
A

ccording
to

the
story,

he
w

as
so

w
ell

endow
ed

that
sev

eral
w

om
en

died
during

intercourse.
In

fact,
this

person’s
last

nam
e

w
as

used
especially

by
boys

to
refer

to
large

m
ale

genitals.
T

he
story

w
as

told
w

ith
m

uch
enthusiasm

by
a

younger
w

om
an,

leading
to

m
ore

questions
about

relative
sizes

and
the

fit
betw

een
couples

;s’ho
w

ere
of

drastically
d
if

ferent
w

eights.
N

ilm
ini,

in
alm

ost
a

w
hisper,

told
them

about
natural

and
artificial

lubrication
and

foreplay.
A

s
I

am
m

arried,
they

directed
som

e
questions

to
m

e
as

w
ell,

but
N

ilm
ini

quickly
intervened

saying,
“A

ne,
ane,

don’t
corrupt

her.
She

doesn’t
know

these
things.”

L
ater

I
w

ondered
w

hy
N

ilm
ini

w
ould

not
let

m
e

share
sexual

know
ledge

w
ith

her
village

friends.
A

lthough
Iw

as
older

than
them

,
m

ost
w

orkers
treated

m
e

as
a

younger
and

less
m

ature
w

om
an

w
hile

w
e

w
ere

at
the

E
T

Z
,but

things
had

changed
since

then
w

ith
both

them
and

m
e

having
being

m
arried

for
quite

som
e

tim
e.

In

fact,
m

ost
form

er
w

orkers
had

no
qualm

s
about

discussing
sexual

fantasies
and

frustrations
w

ith
m

e
w

hen
w

e
w

ere
alone.

Perhaps
w

hat
N

ilm
ini

feared
w

as
m

y
inability

to
know

the
delicate

balance
betw

een
w

hat
should

and
should

not
be

shared
in

the
village.

B
labbering

unrestrained
about

all
I

know
about

w
estern

sexual
practices

w
ould

dam
age

not
just

m
y

reputation
as

a
good,educated,

urban
w

om
an

but
N

ilm
ini’s

reputation
as

w
ell.

A
nother

them
e

that
m

ade
w

ay
for

discussions
of

a
sexual

nature
w

as
husbands

and
boyfriends.

M
ost

younger
w

om
en

had
experiences

w
ith

w
hat

they
called

love
but

m
erely

had
to

do
w

ith
boys

w
riting

letters,
follow

ing
them

,
and

sending
candy

and
other

gifts
through

m
utual

friends
or

young
children

in
the

village.
Som

e
ofthese

activities
led

to
rom

antic
relationships

and
som

e
quickly

fizzled
out.

W
om

en
sw

apped
stories

about
m

en
being

fainthearted
and

joked
about

how
som

e
did

not
seem

to
have

any
guts.

O
nce,

a
storytelling

session
at

D
inithi’s

house
w

as
buzzing

w
ith

the
new

s
of

a
new

ly
m

arried
young

w
om

an
w

ho
w

as
sent

back
to

her
parental

hom
e

because
she

w
as

not
able

to
prove

her
virginity.

A
fter

condem
ning

the
groom

’s
fam

ily
for

being
backw

ard,
D

inithi
nevertheless

shared
that

a
l

though
their

m
arriage

follow
ed

a
long

rom
ance,

her
husband

had
sw

itched
on

the
lights

right
after

their
first

sexual
intercourse

to
look

for
signs

ofher
virginity.

D
inithi

referred
to

a
com

m
on

Sinhala
saying,

“Even
if

loved
as

m
uch

as
our

ow
n

lives,
w

om
en

cannotbe
trusted,”

but
changed

the
w

ords
to

“E
ven

if
loved

as
m

uch
as

our
ow

n
lives,

m
en

do
not

trust.”
A

greeing
w

ith
D

inithi,
a

younger
w

om
an

added
that

in
her

school
a

boy
w

as
said

to
have

asked
his

girlfriend
to

show
him

her
chest,

w
hich

had
burn

scars
from

a
childhood

accident.
“T

he
girl

w
as

ready
to

give
even

her
life

for
him

and
he

needed
to

see
how

bad
the

scars
w

ere
before

going
any

further.
H

ow
shallow

can
one

get?”
she

asked.
T

he
discussion

m
oved

to
lighthearted

banter
w

hen
a

younger
w

om
an

asked
D

inithi
to

tell
m

e
w

hether
she

got
to

“stand
on

her
toes”

during
her

honeym
oon.

“O
h,

all
the

tim
e

w
hen

he
is

drunk,”
answ

ered
D

inithi
before

explaining
thatthe

w
om

an
w

as
alluding

to
a

P
riyadari

story
she

shared
w

ith
them

,
in

w
hich

the
w

riter
had

her
first

sexual
intercourse

w
hile

standing
in

a
w

ooded
area

behind
her

parents’
house,and

all
she

rem
em

bered
w

as
all

of
a

sudden
standing

on
her

toes!
Som

e
of

the
P

riyadari
stories

in
fact

su
g

gested
that

there
are

m
any

sexual
transgressions

in
villages

that
are

co
m

m
itted

in
secrecy

(H
ew

am
anne

2006),
and

several
tim

es
form

er
w

orkers
astutely

criticized
their

com
m

unities
for

turning
a

blind
eye

to
village

tran
s

gressions
and

targeting
H

Z
w

orkers
for

generalized
condem

nation.
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O
nce

S
hanika

shared
a

story
aboutone

of her
friends

to
show

how
w

om
en

often
have

to
tolerate

a
lot.

A
ccording

to
the

story,her
friend

realized
thather

new
husband

did
not

brush
his

teeth
or

bathe
on

a
regular

basis.
She

w
as

physically
repulsed

and
cringed

at
the

thought
of

sleeping
w

ith
him

on
days

he
refused

to
take

a
bath.

H
ow

ever,after
a

big, show
y

w
edding,she

could
not

go
back

to
her

parents
citing

low
hygiene

standards
and

she
ended

up
getting

pregnant.
She

started
keeping

the
child

in
the

room
to

discourage
the

h
u

s
band’s

advances
on

days
he

did
not

bathe.
In

several
other

storytelling
ses

sions
at

different
form

er
w

orkers’
villages,

I
heard

them
sharing

stories
in

w
hich

w
om

en
reported

10
being

coerced
to

have
sex

right
after

a
surgery

and
on

days
they

w
ere

having
their

period.
T

hese
w

ere
m

ostly
related

as
caution

ary
tales

to
prepare

the
younger

w
om

en
for

the
harsh

realities
of m

arried
life.

H
ow

ever,
they

also
shared

fun
and

light
aspects

of
m

arried
sexual

ac
tivities.

O
nce

S
hanika

shared
how

her
husband

prom
ised

that
they

w
ould

have
sex

in
every

room
of

their
ow

n
house

as
soon

as
it

w
as

finished.
T

hey
had

only
three

room
s

of
the

house
done

by
that

tim
e

and
a

blushingS
hanika

acknow
ledged

that
they

kept
the

prom
ise.

T
his

led
to

a
very

lighthearted
m

om
ent

as
w

om
en

jum
ped

up
m

aking
noises

offake
disgust

at
the

thought
of

S
hanika

and
her

husband
having

sex
against

the
half-raised

w
alls

of
the

rem
aining

room
s,

on
w

hich
w

e
sat.

W
hen

one
leaned

against
the

nam
-nam

tree
(C

ynom
etra

caulU
lora)

by
the

w
all,

S
hanika

nodded—
”there,

too”—
m

aking
the

younger
w

om
an

jum
p

up
and

scream
.

Songs

Som
etim

es
the

groups
broke

out
singing,

especially
w

hen
engaged

in
a

m
indless

and
tiresom

e
activity

such
as

cleaning
green

leaves
or

sifting
through

rice
for

stones.
O

ften
the

w
om

en
sang

popular
songs

about
love,

separation,
and

reunions
but

changed
or

added
lyrics

to
m

ake
fun

of
a

w
om

an
and

her
love

story.
Som

etim
es

the
singing

and
m

em
ories

of
the

PT
Z

got
entangled

and
the

form
er

w
orkers

shared
the

songs
they

sang
during

pleasure
trips

or
at

boardinghouse
gatherings.

D
uring

those
FT

Z
activities,

too,
w

orkers
started

w
ith

popular,
m

ainstream
songs,

but
as

the
evening

progressed—
som

e
ofthe

w
om

en
tipsy

from
beer

by
then—

they
changed

the
lyrics

of
popular

songs
to

sexualized
language

that
m

ade
fun

of
rules

and
those

enforcing
rules.

For
exam

ple,
in

2010
N

ilm
ini

recalled
a

song
they

sang
during

an
V

IZ
road

trip
that

I
too

w
ent

on
and

started
to

sing
it,

only
to

have
the

younger
w

om
en

pick
up

the
raucous

tune.T
his

prom
pted

S
u
m

m
i

to
hush

them
even

as
she

continued
to

sing:

.1

W
e

w
ill

bring
A

nura
sir

W
ill

show
’

the
m

aligaw
a

(tem
ple

oftooth
relic/vagina)

L
alai, lilai,

Ia—
W

e
w

ill
bring

W
eere

uncle
W

ill
show

A
nti’s

[auntie’s]
araka

(that
thing/vagina)

L
alai, lilai,Ia—

W
e

w
ill

bring
Sandya

akka
W

ill
show

Sam
an’s

sthupe
(B

uddhist
pagoda/penis)

L
alai,

lilai,
l
a

T
he

singing
w

om
en

rhythm
ically

pointed
their

hands
in

m
y

direction
w

hile
singing

the
last

verse,
the

sam
e

w
ay

as
they

had
during

the
trip

to
B

uddhist
tem

ples
at

V
arana

and
A

tthanagalle
in

2000.
O

n
that

occasion
the

nam
es

included
in

the
verses

changed
several

tim
es

as
w

om
en

dancing
in

the
aisle

of
the

van
used

the
song

to
m

ake
fun

of
people

w
ho

held
pow

er
over

their
lives—

factory
bosses,

boardinghouse
ow

ners,
and

even
the

researcher.
W

hile
N

ilm
ini

and
I

conversed
about

the
w

ay
garm

ent
w

orkers
used

B
u

d
dhist

sacred
places

as
sym

bols
of

sexual
organs

and
functions,

the
younger

w
om

en
picked

up
the

song
w

ith
their

ow
n

additions,
w

hich
likew

ise
in

cluded
people

w
ho

held
pow

er
over

their
lives—

parents,
teachers,

an
elite

w
om

an
w

ho
w

as
putting

on
airs,

the
m

onk
w

ho
is

second
in

com
m

and
of

the
tem

ple
(podi

sadhu),
and,

in
a

show
of

solidarity,
N

ilm
ini’s

m
other-in-

law
.

The
reference

to
her

m
other-in-law

,
w

ho
w

as
taking

a
nap

a
few

yards
aw

ay
inside

the
house,

in
relation

to
a

w
andering

village
m

an
w

ho
w

as
an

exhibitionist
m

ade
N

ilm
ini

put
a

stop
to

the
revelry,

at
w

hich
point

one
young

w
om

an
said,

“B
utN

il m
ini

akke,thatw
ould

stop
nanda

[auntieJ
from

being
jealous

ofyou
tw

o
holding

hands
and

stuff.”
O

n
another

occasion,
M

ayuri
noted

how
the

V
IZ

w
orkers

changed
the

w
ords

o
la

popular
song

that
referred

to
a

w
om

an
asking

the
m

an
to

go
to

a
tem

ple
and

w
orship

B
uddha.

She
said

they
replaced

all
the

verbs
w

ith
a

w
ord

considered
the

m
ost

vulgar
w

hen
referring

to
sexual

intercourse.
T

hen
she

sang
a

few
verses

to
jolt

the
others’

m
em

ories
of

the
song

that
w

as
popular

am
ong

the
w

orkers.
T

he
first

tim
e,

the
singer

asked
“shall

w
e

go
darling?”

(yam
udha

raththaran),but
the

phrase
w

as
changed

to
“shall

w
e

go
to

a
dark

place
darling?”;

thereafter
“shall

w
e

go
darling?”

w
as

changed
to

“shall
w

e
fuck

darling?”
Several

tim
es

M
ayuri

said>
“T

his
Sandya

m
iss

w
as

there,
too.”

B
ut,

as
far

as
I

could
rem

em
ber,

it
w

as
a

group
of

young
m

en
w

ho
did

that
to

em
barrass

the
fem

ale
w

orkers
in

the
bus.

I
did

not
try

to
correct

M
ayuri
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as
I w

as
not

sure
of her

intentions
in

attributing
ow

nership
of the

lyrics
to

the
w

orkers.
Itcould

have
just

been
a

lapse
in

her
m

em
ory

or
her

com
m

ent
could

be
an

indication
of

how
she

now
sees

her
FT

Z
interlude—

a
place

w
here

they
had

agency
to

explore
new

things,
to

transgress,
and

to
get

back
at

people
w

ho
im

posed
overly

repressive
sexual

m
ores

on
them

.
It

is
also

possible
that

this
is

how
she

w
anted

the
younger

w
om

en
to

envision
the

FT
Z

,
as

it
w

as
abundantly

obvious
thatshe

w
anted

them
to

experience
FT

Z
life

as
it w

as,in
her

ow
n

w
ords,

“a
great

place
to

see
the

w
orld

and
learn

things:’
It

w
as

interesting
that

at
least

tw
o

young
w

om
en

claim
ed

to
have

heard
this

song
being

sim
ilarly

m
odified

by
boys

in
school.

T
his

prom
pted

another
young

w
om

an,
a

schoolgirl,
to

confide
that

the
boys

w
ho

sat
in

the
row

behind
her

at
the

dharm
a

school
changed

Pali3
verses

and
poetry

(gatha)
to

sexualized
verses.

T
he

one
she

shared
w

as
a

conversation
betw

een
B

uddha
and

his
closest disciple,

the
m

onk
A

nanda,
at

the
bathing

w
ell.T

he
boys

had
used

P
ali-sounding

w
ords

to
com

e
up

w
ith

new
verses

that,
w

hen
reversed,

said
B

uddha
had

asked
A

nanda
to

w
ash

the
soap

offof
his

butt
and

penis.
I

have
heard

m
any

jokes
about

B
uddhist

m
onks

but
w

as
surprised

to
hear

B
uddha

him
self being

referred
to

in
this

fashion.
4’hen

I
expressed

m
y

su
r

prise,
M

ayuri and
the

young
village

w
om

en
spoke

over
each

other
to

tell
m

e
that

there
are

m
any

such
jokes.

In
fact,

by
relating

this
experience

at
other

such
gatherings

in
different

villages
I

w
as

able
to

learn
that

a
few

such
jokes

circulated
around

all
of these

villages. M
en

w
ere

said
to

be
the

ones
w

ho
cre

ated
and

dissem
inated

such
verses,

poem
s,

and
couplets.

A
s

N
isha

ex
plained, “Paliverses

are
hard

to
m

em
orize

and
teachers

punish
ifone

cannot
recite

them
properhc

So
frustrated

boys
com

e
up

w
ith

these
alterations

to
m

ake
the

lessons
fun.”

T
he

boys
m

ay
indeed

be
the

authors
ofsuch

jokes,but
the

girls
w

ere
obviously

privy
to

them
as

w
ell.

It
Is

the
prevalence

of
transgressive

sexual
discourse

am
ong

village
w

om
en

that
m

akes
m

e
question

w
hether

such
discourses

w
ithin

storytelling
sessions

representa
new

and
subversive

elem
entor

ifthey
are

a
continuation

of
everyday

sexualized
discourses

in
fem

aleonly
settings.

O
bviously,

the
village

w
om

en
did

not
need

the
form

er
w

orkers
to

transport
such

jokes
from

C
olom

bo.T
hey

already
possessed

such
know

ledge
but

perhaps
felt

afraid
to

share
it

lest
they

be
branded

bad
w

om
en.

K
nos’ing

how
sexual

know
ledge

and
the

w
illingness

to
share

such
know

ledge
could

underm
ine

reputations,
form

er
w

orkers
m

ade
conscious

efforts
to

lim
itw

ho
participated

in
storytelling

sessions.
N

ot
only

w
ere

those
w

ho
w

ere
reluctant

to
share

stories
ridiculed

for
fake

virtuousness,
but

the
w

illingness
to

share
risque

experiences
a
p

peared
to

be
a

precondition
for

being
included

in
the

group.
A

s
N

ilu
once

noted,
T

here
are

a
few

w
ho

som
etim

es
drop

by;
w

hen
they

are
around,

w
e

only
talk

about
village

gossip.
I

have
a

great
group

of
little

sisters
w

ho
co

n
tribute

as
m

any
jokes

and
gossip

as
they

can
get

from
m

e.’
W

hile
sexualized

discourses
are

not
exclusive

to
the

FT
Z

,
w

hat
is

new
and

subversive
is

the
w

ay
the

w
om

en
incorporate

P
riyadari

into
their

d
is

course.
A

lthough,
as

noted,
m

ost
stories

in
P

riyadari
are

w
ritten

by
FT

Z
w

orkers
or

their
jilted

lovers,
the

form
er

w
orkers

presented
them

as
if

they
w

ere
m

ostly
w

ritten
by

village
w

om
en

like
them

selves
and

insisted
that

they
ought

to
acknow

ledge
thatvillage

w
om

en
are

not
as

“innocent
and

pure”
as

m
edia

and
schoolteachers

portray
them

to
be.

N
one

of
the

form
er

w
orkers

confided
that

they
did

so
intentionally

to
m

inim
ize

the
stigm

a
they

felt
about

being
form

er
FT

Z
w

orkers,
or

to
deter

nonm
igrant

w
om

en
from

thinking
they

w
ere

better
than

the
form

er
w

orkers.
I

w
itnessed

a
few

friendly
debates

in
w

hich
som

e
younger

nonm
igrant

w
om

en
used

n
atio

n
al

ist
discourses

to
argue

that
village

people
are

m
ore

virtuous
than

those
in

w
esternized

cities,
only

to
be

show
n

otherw
ise

by
form

er
w

orkers
w

ho
h
ig

h
lighted

m
any

exam
ples

ofvillage
m

en
and

w
om

en
behaving

sham
elessly.

B
y

the
tim

e
Ijoined

the
sessions,

though,m
ost groups

had
sifted

out
the

w
om

en
w

ho
rigidly

held
on

to
those

ideas,
and

younger
nonm

igrant
w

om
en

w
ere,

for
the

m
ost

part,
equally

eager
to

share
their

know
ledge.

T
herefore,

it
a
p

pears
that

a
partial

function
of

these
group

sessions
w

as
to

help
village

w
om

en
overcom

e
fear

of
talking

about
sex.

T
he

sessions
m

ay
even

be
d

e
signed,

given
that

the
form

er
w

orkers’
narratives

exonerate
the

m
ajority

of
FI’Z

w
orkers

from
w

rongdoing,
to

provide
the

nonm
igrant

younger
w

om
en

am
m

unition
w

ith
w

hich
to

argue
w

ith
their

elders
about

the
positive

side
of

FT
Z

w
ork,

.M
ore

im
portant,

these
sessions

provided
a

space
to

openly
share

know
ledge

about
subjects

that
the

unm
arried

w
om

en
w

ere
expected

to
be

unaw
are

of.T
he

infusion
ofjokes,

fun,
and

laughter
reinscribe

sexual
activ

ity
in

younger
w

om
en’s

m
inds

as
a

pleasurable
pursuit,

in
contrast

to
an

act
to

be
asham

ed
ofand

secretive
about.

D
isserr,ination

of
R

eproductive
H

ealth
K

now
ledge

A
ll

the
form

er
w

orkers
I

studied
had

attended
at

least
one

reproductive
health

sem
inar

w
hile

at
the

FT
Z

.
T

hey
had

also
learned

m
uch

on
the

topic
thanks

to
discussions

w
ithin

boardinghouses
and

factory
lunch

groups.
M

ost
of

them
,

unfortunately,
found

it
difficult

to
talk

to
their

husbands
about

contraceptives
at

the
beginning

of
their

m
arriages

and
ended

up
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having
babies

rather
soon.

H
ow

ever,
they

confessed
to

feeling
liberated

after
having

the
firstbaby

and
started

using
contraceptives

them
selves

and
talking

about
them

to
their

close
fem

ale
friends

in
the

villages.
Six

form
er

w
orkers

said
that

they
had

discussed
contraceptive

m
ethods

w
ith

younger
w

om
en,

although
none

of
the

younger
ones

had
solicited

such
know

ledge.
“Y

ou
and

Iboth
w

itnessed
the

terrible
abortions

that
look

place
around

the
FT

Z
because

w
om

en
did

not
use

contraceptives.So
w

hen
girls

tell
m

e
about

their
boyfriends,

I
just

cannot
keep

silent
about

these
things.

A
ll

of
them

w
iggLe

in
em

barrassm
ent

and
sw

eat
up

and
dow

n
that

they
have

not
done

anything
m

ore
than

holding
hands

and
do

not
intend

to
go

any
further.

So
I

tell
them

,
‘not

because
they

happen,
but

just
in

case,
keep

these
things

in
m

ind,’
and

then
I

explain
about

the
pill

and
condom

s,”
Jayani

told
m

e.
N

ilu
and

N
isha

both
claim

ed
that

they
had

brought
back

free
in

fo
rm

a
tional

brochures
from

FT
Z

reproductive
health

sem
inars

to
give

aw
ay

should
the

need
arise.

“Som
etim

es
these

young
girls

are
so

stupid
and

they
live

in
fairy

w
orlds.

T
hese

days
schools

have
people

com
ing

and
talking

to
them

about
contraceptives

:sri
L

anka
Fam

ily
P

lanning
A

ssociation
E

ducational
outreach

program
s]

but
they

don’t
pay

attention
because

they
do

not
think

that
they

w
ill

have
sex

before
m

arriage.
T

hey
cannot

even
im

agine
that

their
boyfriends

consider
them

in
a

sexualized
w

ay.
B

ut
horm

ones
don’t

think
aboutcustom

s.If
the

occasion
com

es
up,even

the
nicestcouples

fall
forthese

urges.
I

try
to

tell
them

the
FT

Z
stories

ofbuses
breaking

dow
n,

trips
ending

up
in

abandoned
huts,

and
the

w
om

en
ending

up
w

ith
[pregnant]

bellies,
to

get
them

prepared,”
N

isha
said.

“M
y

m
other-in-law

w
arned

against
m

y
talk

ing
to

young
w

om
en,

saying
that

their
parents

w
ould

say
that

I
am

co
rru

p
t

ing
their

daughters.
B

ut
this

is
som

ething
Ihave

got
to

do
and

even
ifone

girl
takes

precautions
because

of
m

y
w

ords
Iw

ill
be

happy,”
she

added.
S

hanika
befriended

the
fam

ily
health

w
orker

w
ho

visited
during

her
pregnancy

and
started

helping
out

by
fam

iliarizing
the

health
w

orker
w

ith
problem

atic
fam

ilies
in

the
village,

keeping
records,

and
accom

panying
her

w
henever

she
could

get
aw

ay
from

her
ow

n
household

duties.
D

uring
these

activities
she

befriended
m

any
m

arried
w

om
en

w
ho

w
ere

of
childbearing

age.
O

ne
of

these
w

om
en

approached
S

hanika
seeking

inform
ation

about
w

here
to

get
an

abortion
done

secretly.
T

his
w

as
the

w
om

an’s
sixth

p
reg

nancy
and

S
hanika

w
anted

badly
to

help.
B

ut
she

w
as

afraid
that

doing
so

could
underm

ine
the

good
form

er-w
orker

daughter-in-law
im

age
she

had
so

carefully
cultivated,

so
S

hanika
decided

to
help

circuitously
She

told
the

w
om

an
that

she
had

heard
there

are
m

any
abortion

clinics
in

C
olom

bo
even
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though
she

did
not

know
of

any.
B

ut
she

thought
a

certain
N

G
O

officer
m

ight
know

ofthese
places

and
provided

the
nam

e
and

address
ofan

N
G

O
in

K
atunayake.

A
lthough

she
w

as
not

inform
ed

of w
hathappened,

tw
o

years
later

the
w

om
an

stillhad
only

five
children.Severalother

form
er

w
orkers

noted
that

they
w

ould
not

talk
to

the
younger

w
om

en
about

contraceptives
unless

specifically
asked

about
it

because
they

did
not

w
ant

to
risk

their
carefully

builtgood,
young

m
arried

w
om

an
im

age.
A

ccording
to

D
inithi,

m
any

young
w

om
en

com
e

to
her

w
hen

they
need

help
concernthg

their
relationships.

A
lthough

D
inithi

herselfw
as

in
an

ab
u

sive
relationship

until
2008,

she
had

m
anaged

to
develop

a
reputation

as
som

eone
w

ith
know

ledge
about

m
atters

regarding
relationships,

intim
acy,

and
m

arriage.
W

hile
there

are
m

any
reasons

for
her

acquiring
such

a
rep

u
tation,

including
her

eloquence
and

spirited
attitude

during
adversity,

the
m

ost
im

portant
perhaps

w
as

the
w

ay
she

w
on

over
her

in-law
s,

to
the

extent
that

they
all

took
her

side
w

henever
her

husband
m

istreated
her.

She
“as

also
considered

to
be

a
good

w
om

an
for

being
patient

w
ith

a
w

ar
hero

and
notleaving

her
abusive

husband.
In

terestin
g
l

the
group

of w
om

en
w

ho
v
is

ited
her

included
m

arried
w

om
en.

A
ccording

to
D

inithi,
several

such
w

om
en

approached
her

asking
advice

concerning
their

m
arital

w
oes.

A
fter

exhausting
her

com
m

on-sense
w

isdom
,

D
inithi

started
regularly

telephon
ing

an
N

G
O

officer
w

ho
w

as
trained

in
counseling

and
then

related
the

o
f

ficer’s
advice

to
the

village
w

om
en.

B
y

2010
she

had
lost

contact
w

ith
this

N
G

O
officer

but
felt

confident
enough

to
use

the
know

ledge
she

had
g

ath
ered

to
advise

village
w

om
en.

“O
f

course,
I

cannot
advise

poor
w

om
en

to
leave

their
husbands

know
ing

there
is

no
other

place
for

them
to

go.
A

s
you

know
,I

m
yselfdid

not
leave

K
apila

w
hen

he
used

to
beat

m
e.So

I
m

ostly
ask

them
to

be
strong

and
take

care
of

their
health

and
use

religion
and

m
ed

ita
tion

to
deal

w
ith

situations,”
D

inithi
said,

adding
that

this
w

as
m

ore
or

less
w

hat
the

N
G

O
counselor

had
advised.

T
alking

openly
about

know
ledge

acquired
in

the
FT

Z
could

arouse
su

s
picions,

and
villagers

could
question

w
hy

there
w

ere
so

m
any

educational
program

s
about

reproductive
technology

for
unm

arried
H

Z
w

orkers.
W

hile
each

w
orker

approached
the

dilem
m

a
in

her
ow

n
particular

w
ay,

it
w

as
difficult

to
ignore

the
potential

for
dissem

ination
of

reproductive
know

ledge
via

returning
H

Z
m

igrants.
If

the
Sri

L
anka

Fam
ily

P
lanning

A
ssociation

m
akes

an
effort

to
get

village
elite

w
om

en,
form

er
w

orkers,
and

the
village

health
officers

together
for

educational
efforts,

the
form

er
w

o
rk

ers
could

becom
e

change
agents

w
ithout

jeopardizing
their

reputations.
A

s
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P
um

a
once

said,
“R

eally,
you

only
need

one
or

tw
o

cam
p

days
to

figure
out

everything
you

need
to

know
about

contraceptives
and

ST
D

s.
B

ut
N

G
O

s
keep

spending
m

oney
on

all
sorts

of
w

orkshops
in

the
FT

Z
w

hile
the

real
need

is
in

these
villages.”

A
tleastseventeen

form
er

w
orkers

and
a

num
ber

of
nonm

igrant
w

om
en

noted
that

the
real

need
is

to
get

m
en

involved
in

rep
ro

ductive
health

educational
program

s.
S

hanika
agreed

and
also

said
that

the
village

health
officer

w
orks

only
w

ith
m

arried
w

om
en

or
w

om
en

w
ho

are
already

pregnant.
“V

illage
girls

are
very

savvy
these

days
and

they
learn

about
contraceptives

in
schools

and
from

T
V

and
m

agazines.
W

hat
they

need
is

practical
know

ledge
about

w
hen

and
how

these
unprotected

m
o

m
ents

occur
and

how
to

avoid
such

traps
and

to
say

no
if

they
do

not
w

antto
have

sex.
If

w
e

[form
er

w
orkers]

don’t
know

those
things,

then
no

one
know

s,”
S

hanika
said

laughing.

S
ubversive

S
exual

D
iscourses

and
R

ep
u
tatio

n
s

A
lthough

m
any

w
om

en
w

ere
deeply

frustrated
w

ith
lackluster

sexual
and

em
otional

intim
acy

resulting
from

village
sensibilities

and
econom

ic
and

living
arrangem

ents,
they

did
not

clam
or

for
a

w
estern-style

com
panionate

m
arriage

in
w

hich
couples

lived
as

isolated
units,

preferring
the

conjugal
partnership

over
fam

ily
and

other
social

ties.
O

n
the

contrary,
m

ost
w

om
en

w
anted

to
live

close
to

one
or

both
sets

of
parents

and
am

id
abundant

sam
e-

sex
sociability

Y
et

m
ost

yearned
for

increased
em

otional
intim

acy
and

o
u
t

w
ard

displays
ofaffection.

T
hus

w
hat

m
ost

w
orkers

desired
w

as
a

new
set

of
prescriptions

for
w

hat
is

acceptable
for

younger
m

arried
couples

w
ithin

the
conventional

extended
fam

ily
and

com
pound

living.
A

pparently,
neoliberal

discourses
on

autonom
y,

freedom
,and

rights
are

being
adjusted

to
represent

som
ething

practical
and

m
ore

m
eaningful

for
w

om
en

in
rural

Sri
L

anka.
A

lthough
neoliberal

reform
s

provide
political

and
econom

ic
conditions

that
spur

people
to

seek
alternative

fam
ily

and
kin

arrangem
ents,

m
any

d
e

veloping
societies

do
not

w
holly

em
brace

w
estern

ideas.
Sim

ilarly,
ideas

from
the

w
estern

w
orld

concerning
love,

intim
acy,

and
sexuality

that
the

w
orkers

absorbed
w

hile
in

the
FT

Z
get

rew
orked

w
ithin

varied
village

co
n

texts
into

new
er

articulations
that

all
actors

w
ith

m
ultiple

agendas
can

agree
on.

T
he

next
chapter

further
illustrates

the
im

portance
of

com
m

on
ag

ree
m

ent
by

focusing
on

three
w

om
en

w
ho

sought
to

overtly
stretch

the
n

o
rm

a
tive

gendered
codes

of
behavior.

C
H

A
P

T
E

R
6

T
he

S
trange,

the
C

razy,
and

the
S

tubborn

W
hat

happens
w

hen
w

om
en

are
not

ready
to

com
prom

ise
or

perform
co

n
form

ity?
W

ould
they

be
able

to
negotiate

new
positions

for
them

selves
w

ithin
village

contexts
and

becom
e

path
breakers

for
younger

village
w

om
en?

H
ow

w
ould

this
affectvillage

com
m

on
sense,

that
is,the

acceptable
rules

for
behavior?

Strange,
crazy,stubborn:

these
w

ere
the

w
ords

used
m

ost
frequently

to
describe

w
om

en,
form

er
w

orkers
included,

w
ho

overtly
violated

norm
ative

gendered
behavioral

codes.
In

this
chapter

1
take

an
intim

ate
look

at
three

w
om

en
w

ho
blatantly

flout gender
norm

s
in

their
quest

to
negotiate

desired
positions.

I attem
pt to

answ
er

w
hy

K
ushani

paid
an

international
m

atchm
aker

to
find

her
a

Sw
iss

or
G

erm
an

husband
even

w
hile

hoping
a

village
m

an
w

ould
w

ant
her;

w
hy

M
adhuri

becam
e

an
unm

arried
farm

er;
and

w
hy

C
ham

ila
asked

prospec
tive

groom
s

to
tell her

the
m

ost fem
inist

actthey
had

ever
perform

ed.
resu

lt
ing

in
her

rem
aining

unm
arried.

M
ore

im
portant,

the
follow

ing
sections

elucidate
how

such
acts

stretched
the

boundaries
of

hegem
onies.

T
hey

also
dem

onstrate
how

intense
violations

of
norm

ative
fem

ininity
carve

out
new

paths
for

younger
generations

am
idst

other
intense

social
and

cultural
changes

that
are

occurring
in

the
villages.

K
ushan

In
late

2000
K

ushani
m

ailed
m

e
a

letter:

M
y

D
earest

Sandya
M

iss,


